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+Seeds of Hate, Harvest of Wounds
Fatima Ahmad

Sot-Sy, 8 October 2025

The First Thread: A Knot

I am Kurdish, an academic at the University of Aleppo, living in a homeland gnawed by the
monster of hate on multiple fronts. This monster does not appear massive at first glance, but it
always grows from a single word, like a malignant seed slowly spreading until it becomes a
dense forest of grudges, forming towering walls that trap minds and hearts, tearing the human
being before offering them a chance to connect.

I was born in Aleppo and grew up among Arab neighborhoods. I speak Arabic fluently with
my friends and students, while Kurdish pulses in my home with my family. I think in Arabic
and express my feelings in Kurdish. Like thousands of Syrians, I carry multiple identities,
weaving together a complex mosaic of selthood; a richness I deeply value, yet a source of
undeniable pain.

Whenever one of my identities is marginalized or excluded, I feel a deep wound in my being.
Sometimes, this pain comes even from the heart of the Kurdish community I consider part of.
How many times have I heard, painfully, someone say with surprise: “You studied Arabic
literature instead of Kurdish literature!” as if my choice were a betrayal. Among Arabs, another
form of silent hate exists; glances tinged with astonishment at a Kurdish professor mastering
Arabic so fluently, as if my proficiency were an offense or a privilege unearned.

I always stand at the crossroads of my multiple identities, embracing difference in all its
dimensions. Yet, the voice of hate lurks, gnawing at this embrace and leaving an indelible mark.

Language Drawn in Allegiance

I remember a seemingly trivial moment that left a deeper impression than expected. One
evening at a cultural gathering, I was discussing a literary text with a Kurdish novelist.
Suddenly, his words shifted to my Arabic, wrapped in a smile that could not hide a sting of
mockery: “Wouldn’t it have been better for you to work with the Autonomous Administration
and serve your people rather than mingle in Arab institutions?”

It was not a question but a subtle stab, marking me as a stranger here and there. My mastery of
Arabic had turned into a fractured mirror reflecting an identity that did not match how I saw
myself.

Unfortunately, this is not an isolated story. In divided Syrian areas, languages and dialects
become loyalty maps, read like traffic signs: you are from here, not from there. The walls
between people rise, not of stone but of words. Language transforms from a bridge into a
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weapon of boundary-setting. As Foucault wrote: “Language is a tool of power; controlling it
means controlling truth” (Michel Foucault, Power/Knowledge, translated by Muhammad Abed
Al-Jabri, 1994).

When this power is misused, language closes the doors of belonging, trapping individuals
within identities imposed by others rather than self-defined. Words then become part of a chain
of constraints that reproduce hate speech.

Stereotyping: An Invisible Prison

I once believed that linguistic discrimination and hate were confined to Kurds under the former
Ba’ath regime. After the so-called liberation, I realized that hate transcends identities. On social
media, phrases once extraordinary became normalized: “The Alawite is a Shabiha,” “The Kurd
is a separatist,” “The Shamawi is arrogant,” “The Bedouin is ignorant,” “The Druze is infidel.”

These words form barbed wire around humans, preventing them from being more than a
category in a rigid record. Difference becomes a threat, often provoking verbal or even physical
violence. After the fall of Bashar al-Assad’s regime in 2024, hate speech surged, especially on
social media, as reports like NPASyria 2024 indicate. Incitement and discrimination deepened
societal divisions.

According to Syria Direct (2023), more than 60% of local conflicts were linked to sectarian
and inciting hate speech, reducing citizen participation in development projects by up to 40%,
hindering nation-building.

Familiar Faces of Hatred

This language is not marginal. It is woven into daily life, a collective weapon without bullets,
internal destruction without shelling. It is produced at home, in the neighborhood, school, and
cafés, making it harder to confront than authority itself.

Any political or national liberation project that ignores dismantling this discourse will merely
repeat the disaster in a modified form. Hate speech affects not just one group or generation but
permeates society like slow-acting poison, altering thinking, emotions, and human relations. It
maps “us” versus “them,” “friend” versus “foe,” “safe” versus “threatening.”

A Stolen Memory

Syrian children are born innocent of hatred, yet grow in a linguistic minefield where surnames,
maternal dialects, and paternal speech become marks of suspicion. Over time, they internalize
binary thinking: their group or humanity, loyalty or truth, fidelity or betrayal.

Schools reproduce this hatred politely: a teacher points out that southern families are
“uneducated,” a student refuses to play with someone from a camp, or comments about lineage



SAMIR
KASSIR
N AWARD

and religion stigmatize peers. These are not linguistic slips but daily engineering of
intergenerational hate.

Silent Poison

Hatred does not require direct bloodshed to take root. Children do not need to witness
massacres to inherit sectarian sentiment. The child grows in a community divided into “us” and
“them”—the righteous, the oppressed, the honest versus the liar, conspirator, or parasite—
turning innocence into a time bomb.

Worst of all, children carry burdens not their own, raised to fear the other instead of being
curious. Difference becomes a condition for survival. The familiar becomes a presumed friend
even if harmful; the different, a presumed enemy even if caring.

What Must Be Done

Children need more than food, school, or shelter; they need a right to grow without a memory
poisoned by hate. They need to learn that the other, however different, is not dangerous. They
deserve to hear: “Yes, they are from another group, but they are not what you were told.”

As a mother of multiple identities, I fear my children will face what I faced, defending
themselves for who they are. If transitional phases are fragile bridges between war and peace,
language and discourse are their pillars. Practical steps—integrating diversity education in
schools, empowering independent local media, creating safe spaces for dialogue, and linking
accountability to societal healing—can succeed in dismantling hate speech.

I write as a writer, researcher, and mother, fearing that my children will inherit the silent
wounds we endured. Hatred, if left unchallenged, will be passed on. We cannot ignore that we
have been silent too long.

Education Against Hatred

In Aleppo’s Al-Midan neighborhood, a high school recently organized an activity bringing
together Arab, Kurdish, and Christian students. Despite the project’s stated goal, I noticed
during my visit that some students sat within their own groups, as if preserving an unspoken
“safety distance.”

Globally, the United Nations Office of the High Commissioner for Human Rights (OHCHR,
2023) reports that transitional phases that fail to address hate speech seriously see a return to
conflict within five years in 58% of cases. These numbers tell a real story: stereotyping doesn’t
just kill opportunities for understanding and inclusion; it turns our homeland into a stage for
conflicts both small and large, magnifying hate and building walls of pain and isolation among
its people.
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When dialogue and respect are absent, words become swords, differences become walls, and
humans are imprisoned in a cage of stereotypes threatening their identity and right to belong.

Hatred Wears Familiar Faces

This discourse is not marginal—it permeates daily life. It is a collective weapon without bullets,
internal destruction without bombs. It is produced within homes, neighborhoods, schools, and
cafés, making it more difficult to confront than authority itself.

Any political or national project that does not dismantle hate speech risks repeating the disaster
in a modified form. The effects of hate speech do not remain confined to a single group or
generation; it seeps slowly into society, reshaping how people think, feel, and relate to each
other. It maps out the world in binaries: “us” and “them,” “friend” and “foe,” “safe” and
“threatening.”

Children grow up not knowing who the Alawite, Sunni, Druze, Kurd, Shami, Bedouin, or
displaced child is—but surrounded by a linguistic minefield where identity becomes suspicion.
Over time, children internalize these divisions: their own community or humanity, loyalty or
truth, fidelity or betrayal.

In schools, where children are meant to encounter the world beyond home, hatred reappears,
cloaked in civility: a teacher comments that students from the south are “uneducated,” a pupil
refuses to play with someone from a camp because they are “dirty,” or subtle remarks target a
peer’s religion or family background. These are not accidental words—they are daily
mechanisms producing intergenerational hatred.

Stolen Memory

Syrian children need more than food, schooling, or shelter. They need the right to grow without
memories soaked in hatred. They must be taught that others, despite their differences, are not
threats. They need to hear for the first time: “Yes, they belong to another group, but they are
not what you have been told.”

As a mother of multiple identities, I worry that my children will face the same judgments I
faced: forced to justify themselves, defend their very being, or lower their voices to conform
to what is deemed “acceptable.” My fears are not only intellectual—they are instinctive. How
do I protect small hearts from learning hatred as love, or loyalty before fairness? How do 1
teach them that diversity is a blessing, not a burden?

The Bridge Between War and Peace

If transitional phases are fragile bridges between war and peace, language and discourse are
the pillars that can support or break them. Experiences I have lived, and testimonies I have
heard, confirm that dismantling hate speech can succeed if accompanied by concrete actions:
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Integrating education on diversity in school curricula, teaching children early that plurality is
a wider horizon of life.

Empowering independent local media to tell stories of reconciliation, not just conflict.

Creating safe dialogue spaces that protect speakers from accusations while ensuring victims’
voices are heard impartially.

Supporting transitional justice initiatives linking accountability to societal healing.

A Personal and Collective Responsibility

I write here as a writer and researcher, but first and foremost as a mother who fears her children
will grow up in a place that did not listen to them—where their names were unfamiliar, their
dialects “wrong,” or their choices disapproved.

In this article, I attempt to convey one fundamental truth: hatred, if not dismantled, will be
inherited. One day, we will confront the monster we nurtured. At that point, we cannot deny
that we were silent for far too long.
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